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8th	Sunday	After	Pentecost	
Commemoration	of	the	Holy	Fathers	of	

the	First	Six	Ecumenical	Councils		
17	/	30	July	

Resurrection	Tropar,	Tone	7:		By	Thy	Cross,	Thou	didst	destroy	death	/	
to	the	Thief,	Thou	didst	open	Paradise	/	for	the	myrrh-bearers,	Thou	didst	
change	weeping	into	joy!	/	and	Thou	didst	command	Thy	disciples,	O	
Christ	God	/	to	proclaim	that	Thou	art	risen	/	granting	the	world	great	
mercy.	

Tropar	of	the	Holy	Fathers	of	the	First	Six	Ecumenical	Councils,	Tone	
8	Spec.	Mel.	(“Virgin	Theotokos	rejoice	...”):	Most	glorious	art	Thou,	O	
Christ	our	God,	Who	hast	established	our	fathers	upon	the	earth	as	
beacons,	and	hast	thereby	guided	us	all	to	the	true	Faith!	O	greatly	
Compassionate	One,	glory	be	to	Thee!	

Resurrection	Kondak,	Tone	7:	The	dominion	of	death	can	no	longer	hold	
men	captive,	/	for	Christ	descended,	shattering	and	destroying	its	powers.	
/	Hell	is	bound,	while	the	prophets	rejoice	and	cry:	/	The	Saviour	has	
come	to	those	in	faith,	/	enter,	you	faithful	to	the	Resurrection.	

Kondak	of	the	Holy	Fathers	of	the	First	Six	Ecumenical	Councils,	Tone	8	Spec.	Mel.	(“As	the	firstfruits	...”):	The	
preaching	of	the	apostles	and	the	dogmas	of	the	fathers	sealed	the	one	Faith	of	the	Church;	and	clad	in	the	robe	of	truth	woven	
of	theology	from	on	high,	it	setteth	aright	and	glorifieth	the	great	mystery	of	piety.	

Vespers	Gen.	14:14-20;	Deut.	1:8-11;	Deut.	10:14-21	

Matins	Gospel	VIII	

Epistle:	1	Corinthians	1:	10-18	

10	Now	I	plead	with	you,	brethren,	by	the	name	of	our	Lord	Jesus	Christ,	that	you	all	speak	the	same	thing,	and	that	there	be	
no	divisions	among	you,	but	that	you	be	perfectly	joined	together	in	the	same	mind	and	in	the	same	judgment.	11	For	it	has	
been	declared	to	me	concerning	you,	my	brethren,	by	those	of	Chloe’s	household,	that	there	are	contentions	among	you.	12	
Now	I	say	this,	that	each	of	you	says,	“I	am	of	Paul,”	or	“I	am	of	Apollos,”	or	“I	am	of	Cephas,”	or	“I	am	of	Christ.”	13	Is	Christ	
divided?	Was	Paul	crucified	for	you?	Or	were	you	baptised	in	the	name	of	Paul?	14	I	thank	God	that	I	baptised	none	of	you	
except	Crispus	and	Gaius,	15	lest	anyone	should	say	that	I	had	baptised	in	my	own	name.	16	Yes,	I	also	baptised	the	household	
of	Stephanas.	Besides,	I	do	not	know	whether	I	baptised	any	other.	17	For	Christ	did	not	send	me	to	baptise,	but	to	preach	the	
gospel,	not	with	wisdom	of	words,	lest	the	cross	of	Christ	should	be	made	of	no	effect.	18	For	the	message	of	the	cross	is	
foolishness	to	those	who	are	perishing,	but	to	us	who	are	being	saved	it	is	the	power	of	God.	

IS	CHRIST	DIVIDED?	

The	emphatic	force	of	the	word	‘schism,’	I	mean	the	name	itself,	was	a	sufficient	accusation.	For	it	was	not	that	they	had	
become	many	parts,	each	entire	within	itself,	but	rather	the	One	Body	...had	perished	...’That	each	one	of	you	says,’	for	the	
corruption	did	not	pervade	a	part,	but	the	whole	of	the	Church	...By	a	kind	of	divine	art	he	does	away	with	their	swelling	pride	
on	this	point,	not	with	the	efficacy	of	baptism,	but	with	the	folly	of	those	who	were	puffed	up	at	having	been	baptisers:	first,	by	
showing	that	the	Gift	is	not	theirs,	and	secondly	by	thanking	God	for	it.	For	Baptism	truly	is	a	great	thing,	but	its	greatness	is	
not	the	work	of	the	person	baptising,	but	of	Him	who	is	invoked	in	the	Baptism	...Great	indeed	is	Baptism,	and	without	baptism	
it	is	impossible	to	obtain	the	kingdom...But	prove	to	me	that	Peter	and	Paul	were	eloquent.	You	cannot:	for	they	were	
‘unlearned	and	ignorant	men!’	

St.	John	Chrysostom.	Homily	III	on	1	Corinthians	I,	1,	3,	6,	8.	B#56,	pp.	10-14	

	

for	the	Fathers:	Heb.	13:7-16		

	
	 	



2	

The	Gospel	According	To	St.	Matthew	14:	14-22	

And	when	Jesus	went	out	He	saw	a	great	multitude;	and	He	was	moved	with	compassion	for	them,	and	healed	their	sick.	When	
it	was	evening,	His	disciples	came	to	Him,	saying,	"This	is	a	deserted	place,	and	the	hour	is	already	late.	Send	the	multitudes	
away,	that	they	may	go	into	the	villages	and	buy	themselves	food."	But	Jesus	said	to	them,	"They	do	not	need	to	go	away.	You	
give	them	something	to	eat."	And	they	said	to	Him,	"We	have	here	only	five	loaves	and	two	fish."		He	said,	"Bring	them	here	to	
Me."	Then	He	commanded	the	multitudes	to	sit	down	on	the	grass.	And	He	took	the	five	loaves	and	the	two	fish,	and	looking	
up	to	heaven,	He	blessed	and	broke	and	gave	the	loaves	to	the	disciples;	and	the	disciples	gave	to	the	multitudes.		So	they	all	
ate	and	were	filled,	and	they	took	up	twelve	baskets	full	of	the	fragments	that	remained.	Now	those	who	had	eaten	were	about	
five	thousand	men,	besides	women	and	children.		Immediately	Jesus	made	His	disciples	get	into	the	boat	and	go	before	Him	to	
the	other	side,	while	He	sent	the	multitudes	away.		

	

FEEDING	THE	FIVE	THOUSAND	

It	would	be	difficult	to	overstate	the	importance	of	this	morning’s	Gospel	in	the	scheme	of	the	Orthodox	Sunday	
Lectionary.	Of	all	the	signs	and	wonders	that	Jesus	performed,	it	is	this	Feeding	Miracle	alone	that	is	recorded	by	all	four	of	the	
Evangelists	(Matt.	14:14-22;	Mark	6:32-44;	Luke	9:10-17;	John	6:1-14).	Moreover,	both	St.	Matthew	and	St.	Mark	record	still	a	
second	miraculous	feeding	(Matt.	15:32-39;	Mark	8:1-10).	Clearly,	the	Holy	Evangelists	in	concert	are	directing	our	attention	
to	what	is	proclaimed	as	a	keystone	Gospel	Lesson	in	our	Christian	lives.	The	Feeding	of	the	Five	Thousand	is	a	cornerstone	
Gospel	event,	a	foundation	both	for	understanding	liturgy	as	well	as	celebrating	Scriptures.	

The	New	Testament	Lessons	are	always	careful	to	show	how	Jesus	Christ	is	the	fulfillment	of	all	the	Old	Testament	
expectations,	both	in	the	Law	and	the	Prophets.	Through	Moses	God	fed	the	children	of	Israel	in	the	wilderness	with	manna,	
the	bread	from	heaven	(Ex.	16).	Jesus	reveals	that	the	Old	Testament	miracle	is	a	shadow	of	Himself,	now	brought	to	light.	He	
Himself	is	both	the	Bread	from	Heaven	and	the	Giver	of	that	Bread.	

Elisha	fed	100	men	with	the	miraculous	multiplication	of	the	bread	of	the	first-fruits	(2	Kings	4:42ff).	This	Old	
Testament	sign	was	a	heralding	of	the	consummation	of	time,	the	coming	of	the	messianic	age.	Jesus	fulfilled;	the	Messiah	has	
come.	

All	four	Evangelists	record	the	Miracle	of	the	Multiplication	of	the	Loaves	because	they,	together	with	their	fellow-
Christians	of	the	Early	Church,	saw	in	this	feeding	an	anticipation	of	the	Holy	Eucharist	(Matt.	26:26ff).	There	remains	to	this	
day	in	the	Orthodox	Church	a	liturgical	connection;	we	anticipate	the	Holy	Eucharist	of	the	Great	Feast	Days	with	the	blessing	
of	the	five	loaves,	wheat,	wine	and	oil	in	the	Vigil	before	the	Feast,	asking	Christ	to	multiply	these	gifts	of	feeding	and	healing	
here,	and	in	all	the	world.	

This	feeding	miracle	directs	our	attention	to	the	words	of	our	Lord,	as	He	repeatedly	speaks	to	us	of	the	salvation	He	
is	bringing	as	BREAD.	In	the	Old	Testament,	"bread"	is	consistently	used	as	the	symbol	of	salvation,	truth	and	life.	And	so	Jesus	
says	as	He	is	about	to	give	Himself	up	for	our	salvation:	I	am	the	Way,	the	Truth	and	the	Life.	No	one	comes	to	the	Father	
except	through	Me	(John	14:6).	This	fulfils	the	revelation	of	Himself	when	Jesus	explains	the	meaning	of	the	feeding	of	the	five	
thousand,	saying,	I	am	the	Living	Bread	which	came	down	from	Heaven.	Christ	is	the	Bread	of	Salvation,	the	Way,	the	Truth	
and	the	Life.	If	anyone	eats	of	this	Bread,	he	will	live	forever;	and	the	Bread	that	I	shall	give	is	My	Flesh,	which	I	shall	give	for	
the	life	of	the	world	(John	6:51).	He	Who	was	born	in	Bethlehem’s	manger	(Bethlehem	means	"House	of	Bread")	is	the	Food	of	
Life	Everlasting.	

It	is	in	the	breaking	of	bread	in	Emmaus	(Luke	24:30-31)	and	in	breaking	bread	by	the	Sea	of	Galilee	(John	21:13)	that	
our	Lord	Jesus	revealed	Himself	to	His	Disciples	after	His	Resurrection.	It	is	not	in	the	Scriptures,	but	in	the	Breaking	of	Bread	
that	Christ	appears	and	is	known,	Himself	explaining	the	meaning	of	the	Scriptures.	Repeatedly,	bread	is	given	to	us	as	a	sign	
of	Christ’s	Presence:	in	the	Artos	(Bread)	of	the	Holy	Paschal	Bright	Week,	the	breaking	of	the	Kolach	(Bread)	at	the	Slavas	
(Family	Name’s	Day	Feasts),	in	the	Bread	of	the	Veliya	(Little	Christmas	Eve	Supper),	in	the	simple	piety	we	were	taught	as	
children	for	bread	at	the	family	table	(remember	how	we	were	taught	to	handle	bread	with	respect,	kissing	it	with	
reverence?).	

Every	simple	act	of	eating	together	as	family,	as	friends	gathered	in	Christian	fellowship,	anticipates	the	Holy	
Eucharist	and	the	appearance	of	the	Resurrected	Christ.	This	is	at	the	heart	of	the	inner	meaning	of	this	morning’s	Gospel.	
Christians	breaking	bread	together	partake	of	the	"hidden	manna"	of	which	Christ	speaks	in	the	Book	of	Revelation	(2:17).	
Indeed,	pious	Christians	would	keep	an	extra	place	set	at	their	table	for	family	feasts;	for	Christ	says,	Behold,	I	stand	at	the	
door	and	knock.	If	anyone	hears	My	voice	and	opens	the	door,	I	will	come	in	to	dine	with	him,	and	he	with	Me	(Rev.	3:20).	

This	is	what	Jesus	Christ	our	Lord	does	for	us	in	the	multiplication	of	the	loaves.	But	He	also	commands	us	to	do	
something	in	this	morning’s	Gospel.	The	multitude	followed	Christ	into	the	wilderness	to	hear	His	preaching	and	receive	His	
healing;	now	it	was	late,	and	they	were	hungry,	the	Disciples	wanted	to	send	them	away	so	that	they	could	find	something	to	
eat	(Matt.	14:16).	Christ	places	the	burden	of	finding	something	to	eat	upon	His	Disciples.	He	does	not	permit	them	to	send	the	
hungry	crowd	who	had	followed	Him	empty	away.	They	would	have	to	collect	an	offering—no	matter	how	meagre	or	small—
for	Christ	to	bless	and	multiply.	

What	would	have	happened	if	the	Disciples	took	no	collection,	or	if	those	who	had	the	five	loaves	and	two	fish	were	
unwilling	to	share	them?	One	shudders	to	think	of	how	we	can	prevent	miracles	from	happening	by	sending	people	away	
rather	than	asking	them	to	stay,	and	offer	what	little	they	have	so	that	Christ	can	bless	their	offering	and	multiply	it	for	the	
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nourishment	of	all,	w	ith	plenty	left	over,	and	this	is	the	meaning	of	the	twelve	baskets	full	left	over:	that	there	was	more	than	
enough	without	skimping,	one	basket	for	each	of	the	Twelve	Disciples,	each	entrusted	in	turn	to	share	the	blessed	abundance	
coming	from	Christ,	and	from	them,	still	to	others.	

Finally,	you	see,	the	"Litya"—originally	that	procession	or	exodus	into	the	courtyard	or	garden	(or	into	the	streets	as	
St.	John	Chrysostom	did)—tells	us	that	the	blessing	of	the	bread,	wheat,	wine	and	oil	in	remembrance	of	the	multiplication	of	
the	loaves	is	meant	not	just	to	sustain	us	to	stay	on	for	the	Feast	Day	Vigil.	Can	you	see	that	out	of	the	abundance	of	what	we	
receive	we	must	share	with	those	who	are	still	"outside"?	There	is	a	marvelous	sermon	from	St.	John	Chrysostom	telling	us	
how	sacred	indeed	is	every	human	altar	set	up	in	every	street	and	crossroad.	You	must	be	that	human	altar,	my	dearest	
friends,	from	which	the	hungry	are	fed	and	the	infirm	are	healed	and	the	good	news	of	salvation	is	preached.	Let	your	self-
giving	be	the	human	altar	from	which	Christ	offers	Himself	for	each	and	all.	Amen.	

S.A.G.				

for	the	Fathers:	John	17:1-13		

	

Saints	of	the	Week	

17	/	30	July	-	The	Holy	Martyr	Marina	(Margaret)	-	born	in	Pisidian	Antioch	of	pagan	parents,	Marina	only	heard	of	the	
Lord	Jesus	at	the	age	of	twelve,	of	His	incarnation	of	the	most	pure	Virgin,	His	many	miracles,	His	death	by	crucifixion	and	His	
glorious	Resurrection.	Her	little	heart	was	inflamed	with	love	for	the	Lord,	and	she	vowed	never	to	marry	and,	further,	desired	
in	her	soul	to	suffer	for	Christ	and	be	baptised	with	the	blood	of	martyrdom.	Her	father	hated	her	for	her	faith,	and	would	not	
regard	her	as	his	daughter.	The	imperial	governor,	Olymbrius,	hearing	of	Marina	and	learning	that	she	was	a	Christian,	at	first	
desired	her	for	his	wife.	When	Marina	refused,	he	ordered	her	to	sacrifice	to	idols.	To	this,	Marina	replied:	'I	shall	not	worship	
nor	offer	sacrifice	to	dead	idols,	lacking	the	breath	of	life,	which	have	no	awareness	of	themselves	and	are	not	even	aware	of	
our	honouring	or	dishonouring	them.	I	will	not	give	them	that	honour	that	belongs	to	my	Creator	alone.	'	Then	Olymbrius	put	
her	to	harsh	torture,	and	threw	her	into	prison	all	wounded	and	bleeding.	Marina	prayed	to	God	in	the	prison,	and,	after	she	
had	prayed,	there	appeared	to	her	first	the	devil	in	the	form	of	a	terrible	serpent,	which	twined	itself	about	her	head.	When	
she	made	the	sign	of	the	Cross,	the	serpent	split	asunder	and	disappeared.	Then	she	was	bathed	in	heavenly	light;	the	walls	
and	roof	of	the	prison	disappeared	and	a	Cross	was	revealed,	resplendent	and	lofty.	On	the	top	of	the	Cross	was	perched	a	
white	dove,	from	which	there	came	a	voice:	'Rejoice,	Marina,	thou	dove	of	Christ,	daughter	of	the	Sion	that	is	on	high,	for	the	
day	of	thy	joy	is	drawing	near!',	and	Marina	was	healed	by	the	power	of	God	of	all	her	wounds.	The	demented	judge	tortured	
her	the	next	day	by	fire	and	water,	but	Marina	endured	it	all	as	if	not	in	her	own	body.	She	was	finally	sentenced	to	death	by	
beheading.	At	the	moment	of	her	death,	the	Lord	Jesus	appeared	to	her,	accompanied	by	angels.	She	was	beheaded	in	the	time	
of	the	Emperor	Diocletian,	but	remains	alive	in	soul	and	in	power	in	heaven	and	on	earth.	One	of	her	hands	is	preserved	in	the	
monastery	of	Vatopedi	on	the	Holy	Mountain.	Even	in	Albania,	in	the	Langa	mountains	overlooking	Lake	Ochrid,	there	is	a	
monastery	of	St	Marina	with	some	of	her	wonderworking	relics.	Numerous	miracles	have	been	wrought	in	this	monastery	and	
still	are,	witnessed	not	only	by	Christians	but	also	by	Moslems.	The	Turks	have	such	a	veneration	for	this	holy	place	that	they	
have	never	laid	hands	on	either	the	place	or	the	monastery's	possessions.	At	one	time,	a	Turk	was	caretaker	of	the	monastery;	
Our	Holy	Father	Leonid;		

Child	Martyr	Prince	Kenelm	of	Wales	(c.821)	-	Son	of	King	Coenwulf	of	Mercia	in	England.	By	tradition	he	was	murdered	in	
the	forest	of	Clent	and	buried	in	Winchcombe.	

18	/	31	July	-	The	Holy	Martyr	Emilian	-	in	the	time	of	Julian	the	Apostate,	in	the	town	of	Dorostolon	in	Thrace,	there	lived	
the	young	Emilian,	a	servant	of	the	governor.	When	the	Emperor	Julian	began	to	persecute	the	Christians	with	fire	and	the	
sword	throughout	the	Roman	Empire,	the	imperial	delegate	arrived	in	Dorostolon	to	kill	the	Christians.	But	he	did	not	find	a	
single	one	there.	Delighted	by	this,	he	gave	a	great	feast	for	the	citizens	of	Dorostolon	and	ordered	the	offering	of	sacrifices	to	
the	idols,	and	merrymaking	day	and	night	throughout	the	town.	That	night,	holy	Emilian	went	round	the	temples,	squares	and	
streets	of	the	town	and,	with	a	hammer,	smashed	all	the	idols.	On	the	following	day,	the	whole	town	was	in	uproar;	everyone	
was	searching	for	the	destroyer	of	their	gods.	A	villager,	who	was	seen	passing	near	the	temples	that	morning,	was	arrested	
and	Emilian,	seeing	that	an	innocent	man	would	suffer,	said	within	himself:	'If	I	conceal	my	action,	what	sort	of	use	has	it	
been?	Shall	I	not	stand	before	God	as	the	slayer	of	an	innocent	man?'	He	therefore	presented	himself	before	the	imperial	legate	
and	confessed	the	whole.	The	legate,	in	a	rage,	questioned	Emilian,	asking	him	on	whose	instructions	he	had	done	such	a	thing.	
Christ's	martyr	replied:	'God	and	my	soul	commanded	me	to	destroy	those	dead	pillars	that	you	call	gods.'	Then	the	judge	
ordered	that	he	be	flogged,	and,	after	flogging	and	other	tortures,	be	burned.	Thus	St	Emilian	finished	his	earthly	course	and	
moved	to	the	heavenly	life,	on	July	18th,	362.		
Venerable	John	the	Long-Suffering	of	the	Kiev	Near	Caves	St	John	the	Much-Suffering	pursued	asceticism	at	the	Kiev	Caves	
Lavra,	accepting	many	sorrows	for	the	sake	of	virginity.	The	ascetic	recalled	that	from	the	time	of	his	youth	he	had	suffered	
much,	tormented	by	fleshly	lust,	and	nothing	could	deliver	him	from	it,	neither	hunger	nor	thirst	nor	heavy	chains.	He	then	
went	into	the	cave	where	the	relics	of	St	Anthony	rested,	and	he	fervently	prayed	to	the	holy	Abba.	After	a	day	and	a	night	the	
much-suffering	John	heard	a	voice:	“John!	It	is	necessary	for	you	to	become	a	recluse,	in	order	to	weaken	the	vexation	by	
silence	and	seclusion,	and	the	Lord	shall	help	you	by	the	prayers	of	His	monastic	saints.”	The	saint	settled	into	the	cave	from	
that	time,	and	only	after	thirty	years	did	he	conquer	the	fleshly	passions.	Tense	and	fierce	was	the	struggle	upon	the	thorny	
way	on	which	the	monk	went	to	victory.	Sometimes	the	desire	took	hold	of	him	to	forsake	his	seclusion,	but	then	he	resolved	
on	still	greater	effort.	The	holy	warrior	of	Christ	dug	out	a	pit	and	with	the	onset	of	Great	Lent	he	climbed	into	it,	and	he	
covered	himself	up	to	the	shoulders	with	ground.	He	spent	the	whole	of	Lent	in	such	a	position,	but	the	burning	of	his	former	
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passions	did	not	leave	him.	The	enemy	of	salvation	brought	terror	upon	the	ascetic,	wishing	to	expel	him	from	the	cave:	a	
fearsome	serpent,	breathing	fire	and	sparks,	tried	to	swallow	the	saint.	For	several	days	these	evil	doings	continued.	On	the	
night	of	the	Resurrection	of	Christ	the	serpent	seized	the	head	of	the	monk	in	its	jaws.	Then	St	John	cried	out	from	the	depths	
of	his	heart:	“O	Lord	my	God	and	my	Savior!	Why	have	You	forsaken	me?	Have	mercy	upon	me,	only	Lover	of	Mankind;	deliver	
me	from	my	foul	iniquity,	so	that	I	an	not	trapped	in	the	snares	of	the	Evil	one.	Deliver	me	from	the	mouth	of	my	enemy:	send	
down	a	flash	of	lightning	and	drive	it	away.”	Suddenly	a	bolt	of	lightning	flashed,	and	the	serpent	vanished.	A	Divine	light	
shone	upon	the	ascetic,	and	a	Voice	was	heard:	“John!	Here	is	help	for	you.	Be	attentive	from	now	on,	that	nothing	worse	
happen	to	you,	and	that	you	do	not	suffer	in	the	age	to	come.”	The	saint	prostrated	himself	and	said:	“Lord!	Why	did	You	leave	
me	for	so	long	in	torment?”	“I	tried	you	according	to	the	power	of	your	endurance,”	was	the	answer.	“I	brought	upon	you	
temptation,	so	that	you	might	be	purified	like	gold.	It	is	to	the	strong	and	powerful	servants	that	a	master	assigns	the	heavy	
work,	and	the	easy	tasks	to	the	infirm	and	to	the	weak.	Therefore	pray	to	the	one	buried	here	(Moses	the	Hungarian),	he	can	
help	you	in	this	struggle,	for	he	did	greater	deeds	than	Joseph	the	Fair”	(March	31).	The	monk	died	in	the	year	1160,	having	
acquired	grace	against	profligate	passions.	His	holy	relics	rest	in	the	Caves	of	St	Anthony.	We	pray	to	St	John	for	deliverance	
from	sexual	impurity.	
Our	Holy	Father	Pambo;	Our	Holy	Fathers	Paisius	and	Isaiah;	
	
July	/	1	August	--Our	Holy	Mother	Macrina		-	The	eldest	sister	of	St	Basil	the	Great	and	St	Gregory	of	Nyssa,	she	was	as	a	girl	
betrothed	to	a	young	nobleman	and,	when	her	betrothed	died,	Macrina	vowed	never	to	enter	into	marriage,	saying:	'It	is	not	
right	for	a	girl,	having	once	been	betrothed,	to	turn	to	another;	according	to	natural	law	there	must	be	one	marriage,	as	there	
are	one	birth	and	one	death.'	She	justified	this	by	her	belief	in	the	resurrection	of	the	dead,	regarding	her	betrothed	not	as	
dead,	but	as	alive	in	God.	'It	is	a	sin	and	a	shame',	she	said,	'if	the	spouse	does	not	keep	faith	when	the	partner	goes	to	distant	
climes.'	Then,	with	her	mother	Emilia,	she	became	a	nun	in	a	monastery	of	virgins,	where	she	lived	in	asceticism	with	the	
other	nuns.	They	lived	by	the	work	of	their	hands,	devoting	the	greater	part	of	their	time	to	pondering	on	God,	to	prayer	and	
to	a	ceaseless	lifting-up	of	their	minds	to	Him.	After	a	time,	her	mother	died,	and	then	her	brother	Basil.	In	the	ninth	month	
after	Basil's	death,	Gregory	came	to	visit	his	sister	and	found	her	on	her	deathbed.	At	the	time	of	her	death,	Macrina	made	this	
prayer	to	God:	'Thou,	O	Lord,	givest	rest	to	our	bodies	in	the	sleep	of	death	for	a	little	time,	then	Thou	wilt	waken	them	again	
with	the	Last	Trump.	Forgive	me,	and	grant	that,	when	my	soul	is	parted	from	my	body,	it	may	be	presented	before	Thee	
stainless	and	without	sin,	and	that	it	may	be	as	incense	before	Thee.'	She	then	made	the	sign	of	the	Cross	on	her	brow,	eyes,	
face	and	heart,	and	breathed	her	last.	She	entered	into	rest	in	the	Lord	in	379.		
New	Martyr	Bishop	Victor	of	Glazov	-	Victor	(Ostovidov)	was	the	son	of	a	church	chanter.	He	entered	a	monastery	early	in	
life	and	spent	many	years	there.	Nonetheless,	he	acquired	also	a	good	theological	education	and	in	1912	published	a	detailed	
study	on	"The	New	Theologians,"	criticizing	a	new	theological	trend	that	had	found	expression	particularly	in	the	book	of	
Metropolitan	(later	"Patriarch")	Sergius,	The	Doctrine	of	Salvation	(Kazan,	1898).After	the	Revolution	of	1917	he	was	a	vicar	
bishop	of	the	Vyatka	diocese,	with	the	title	of	Glazov	and	Votkinsk,	with	his	headquarters	in	Vyatka.	In	1922	he	was	arrested	
and	was	in	prison	until	1925.	When	the	"Declaration"	of	1927	come	out	his	was	the	first	voice	of	protest,	and	his	flock	joined	
him	in	separating	from	Metr.	Sergius,	which	led	to	his	arrest	and	incarceration	in	the	concentration	camp	of	Solovki,	where	he	
was	from	1928	to	1930,	working	as	a	bookkeeper	at	the	rope	factory	a	mile	from	the	main	Kremlin	of	the	former	monastery	of	
Solovki.	The	little	house	where	he	lived	and	worked	was	located	in	a	clearing	of	the	forest;	deep	within	this	forest	he	
celebrated	secret	church	services	with	other	members	of	the	Catacomb	Church.	In	Solovki,	despite	the	tragic	state	of	Soviet	
Russia,	Bishop	Victor	preserved	an	optimistic	view	of	the	future	and	even	tried	to	infect	with	this	the	more	realistic	Bishop	
Maxim	of	Serpukhov.	But	within	a	few	years	this	optimism	apparently	vanished,	for	a	witness	who	saw	him	in	the	spring	of	
1931	at	the	concentration	camp	of	Mai	Guba	in	the	Far	North	heard	him	say:	"Ahead	there	is	nothing	but	suffering."	In	the	
summer	of	the	same	year	he	was	released	from	this	camp	and	exiled	for	three	years	to	the	bank	of	the	Onega	River	in	the	
Archangelsk	region,	where,	according	to	some	reports,	he	was	in	contact	with	the	catacomb	hierarchs,	Metropolitan	Joseph	
and	Bishop	Damaskin.	Late	in	1933	he	was	sent	to	an	even	more	remote	exile	in	Siberia,	and	after	this	nothing	more	was	ever	
heard	of	him.	But	if	little	is	known	of	the	life	and	sufferings	of	this	new	confessor,	his	courageous	and	uncompromising	spirit	is	
set	forth	in	the	documents	which	he	has	left	behind,	which	accuse	Sergianism	as	a	profound	error	that	denies	the	very	nature	
of	the	Church	of	Christ.	Our	Holy	Father	Dius;	St	Milica	(Militsa),	Princess	of	Serbia;	Commemoration	of	Stephen	the	Tall.																																																																																																																																																																							
	
20		July	/	2	August	-The	Holy	Prophet	Elijah	-	a	man	who	saw	God,	a	wonderworker	and	a	zealot	for	faith	in	God,	Elijah	was	
of	the	tribe	of	Aaron,	from	the	city	of	Tishba,	whence	he	was	known	as	'the	Tishbite'.	When	Elijah	was	born,	his	father	Sabah	
saw	angels	of	God	around	the	child,	swaddling	it	with	fire	and	feeding	it	with	flames.	This	was	a	foreshadowing	of	Elijah's	fiery	
character	and	his	God-given	fiery	powers.	He	spent	his	whole	youth	in	prayer	and	meditation,	withdrawing	often	to	the	desert	
to	ponder	and	pray	in	tranquillity.	At	that	time,	the	Jewish	Kingdom	was	divided	into	two	unequal	parts:	the	Kingdom	of	Judah	
consisted	only	of	the	tribes	of	Judah	and	Benjamin,	with	its	capital	at	Jerusalem,	while	the	Kingdom	of	Israel	consisted	of	the	
other	ten	tribes,	with	its	capital	at	Samaria.	The	former	kingdom	was	ruled	by	the	descendants	of	Solomon,	and	the	latter	by	
the	descendants	of	Jeroboam,	a	servant	of	Solomon's.	The	prophet	Elijah	came	into	the	greatest	conflict	with	the	Israelite	king,	
Ahab,	and	his	evil	wife	Jezebel,	for	they	worshipped	idols	and	turned	the	people	from	the	service	of	the	one,	living	God.	On	top	
of	this,	Jezebel,	being	a	Syrian,	persuaded	her	husband	to	build	a	temple	to	the	Syrian	god,	Baal,	and	appointed	many	priests	to	
the	service	of	this	false	god.	Elijah	performed	many	miracles	by	the	power	of	God:	he	closed	the	heavens,	that	no	rain	should	
fall	for	three	years	and	six	months;	called	down	fire	from	heaven	to	consume	the	sacrifice	to	his	God,	while	the	priests	of	Baal	
were	unable	to	do	this;	brought	rain	from	the	heavens	at	his	prayers;	miraculously	multiplied	corn	and	oil	in	the	widow's	
house	at	Zarephath,	and	restored	her	dead	son	to	life;	prophesied	to	Ahab	that	the	dogs	would	lick	up	his	blood,	and	to	Jezebel	
that	the	dogs	would	devour	her—which	came	to	pass;	and	performed	many	other	miracles	and	foretold	many	events.	He	
talked	with	God	on	Horeb,	and	heard	His	voice	in	the	calm	after	the	great	wind.	At	the	time	of	his	death,	he	took	Elisha	and	
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appointed	him	his	heir	as	a	prophet;	he	parted	the	Jordan	with	his	mantle	and	was	finally	borne	to	heaven	in	a	fiery	chariot	
drawn	by	fiery	horses.	He	appeared,	together	with	Moses,	to	our	Lord	Jesus	Christ	on	Tabor.	At	the	end	of	the	world,	Elijah	will	
appear	again,	to	break	the	power	of	antichrist	(Rev.	11).	St	Elias,	Patriarch	of	Jerusalem	and	St	Flavian,	Patriarch	of	Antioch;	St.	
Ethelwida,	widow	of	King	Alfred	the	Great	(9th	c.).	
	
21	July	/	3	August	-	Our	Holy	Fathers	Simeon	and	John	-	these	two	young	men	left	their	homes	and	kinsfolk:	Simeon	his	old	
mother	and	John	his	wife,	and	were	made	monks	in	the	community	of	St	Gerasim,	at	the	hands	of	Abbot	Nikon.	They	went	off	
into	the	desert,	where	they	spent	many	years	in	the	strictest	asceticism.	They	mortified	their	bodies	with	this	ascesis	until	
they	were	like	two	pieces	of	dry	wood.	One	day,	Simeon	said	to	John	that,	at	God's	command,	he	must	leave	the	desert	and	
return	to	the	company	of	men,	there	to	serve	God.	John	gave	him	this	advice:	'Keep	your	heart	from	all	that	you	see	in	the	
world.	Whatever	there	may	be	that	touches	your	hand,	let	it	not	take	hold	of	your	heart.	When	food	passes	your	lips,	let	not	
your	heart	be	sweetened	by	it.	If	your	feet	have	to	move,	let	there	be	peace	within	you.	Whatever	you	do	outwardly,	let	your	
mind	remain	tranquil.	Pray	for	me,	that	God	may	not	part	us	from	each	other	in	the	world	to	come.'	Holy	Simeon	accepted	his	
friend's	advice,	embraced	him	and	then	left	the	desert	and	went	among	men,	to	teach	them	through	folly	and	turn	them	to	the	
Christian	faith.	He	made	himself	appear	mad	to	men,	but	his	heart	was	a	temple	of	the	Holy	Spirit,	a	temple	of	unceasing	
prayer.	He	had	abundant	gifts	from	God,	having	discernment	into	all	men's	secrets,	both	close	at	hand	and	afar	off,	and	healed	
men	of	evil	spirits	and	other	infirmities.	Dancing	through	the	streets	like	a	mad-	man,	he	drew	near	to	people	and	whispered	
their	sins	in	their	ears,	calling	them	to	repentance.	He	appeared	to	sinners	in	dreams,	reprimanding	them	for	their	sins	and	
calling	them	also	to	repentance.	Thus	St	Simeon	appeared	in	a	dream	to	a	pagan	actor,	Bali,	who	publicly	mocked	the	holy	
things	of	the	Christians.	He	rebuked	him	and	threatened	him,	and	Bali	repented	and	became	a	good	Christian.	A	dissolute	
youth	went	out	of	his	mind	with	lust.	Seeing	him,	St	Simeon,	feigning	madness,	struck	him	a	blow	on	the	face,	and	said:	'Do	not	
commit	adultery!'	At	that	moment,	the	unclean	spirit	left	the	young	man	and	he	was	healed;		
The	Holy	Prophet	Ezekiel	-	the	son	of	a	priest	from	the	city	of	Sarir,	he	was	taken	into	captivity	in	Babylon	with	King	
Jehoiachin	and	many	other	Israelites.	Living	in	captivity,	Ezekiel	prophesied	for	twenty-seven	years.	He	was	a	contemporary	
of	the	Prophet	Jeremiah.	As	Jeremiah	taught	and	prophesied	in	Jerusalem,	so	Ezekiel	taught	and	prophesied	in	Babylon.	
Jeremiah's	prophecies	were	known	in	Babylon,	as	were	Ezekiel's	in	Jerusalem.	Both	these	holy	men	were	in	agreement	in	their	
prophecy,	and	they	were	both	ill-treated	and	tormented	by	the	faithless	Jewish	people.	Ezekiel	had	vivid	and	indescribable	
visions.	By	the	river	Chebar,	he	saw	the	heavens	open,	and	a	cloud	like	fire	and	lightning,	and	four	living	creatures	like	molten	
copper.	One	of	the	living	creatures	had	the	face	of	a	man,	the	second	that	of	a	lion,	the	third	that	of	a	calf	and	the	fourth	that	of	
an	eagle.	The	human	face	signified	God	incarnate	as	man,	the	lion's	face	His	divinity,	the	calf's	His	sacrifice	and	the	eagle's	His	
Resurrection	and	Ascension.	In	another	image,	he	was	shown	the	resurrection	of	the	dead.	The	prophet	saw	a	valley	filled	with	
the	dry	bones	of	the	dead,	and	when	the	Spirit	of	God	came	upon	them,	they	came	to	life	and	stood	on	their	feet.	He	also	saw	
the	terrible	destruction	of	Jerusalem,	when	the	wrath	of	God	cut	down	all	except	those	who	had	earlier	been	marked	with	the	
mark,	that	of	the	Greek	Tav,	our	letter	'T',	which	is	also	the	sign	of	the	Cross.	The	malice	of	the	Jews	did	not	spare	this	holy	
man.	Embittered	against	him	for	having	denounced	them,	the	Jews	bound	him	to	the	tails	of	horses	and	he	was	torn	asunder.	
He	was	buried	in	the	self-same	place	in	which	Shem,	the	son	of	Noah,	was	buried.																																																																																																																																																																																				
	
22	July	/	4	August	-	St	Mary	Magdalene	-	one	of	the	myrrh-bearing	women,	and	equal	to	the	apostles,	she	was	born	in	
Magdala	by	the	Lake	of	Gennesaret,	of	the	tribe	of	Issachar.	She	was	tormented	by	seven	evil	spirits,	of	which	she	was	freed	
and	healed	by	the	Lord	Jesus.	She	was	a	faithful	follower	and	servant	of	the	Lord	during	His	earthly	life,	and	also	stood	
beneath	the	Cross	on	Golgotha	and	lamented	bitterly	with	the	most	holy	Mother	of	God.	After	the	Lord's	death,	she	visited	His	
tomb	three	times;	and	when	He	rose	again,	she	saw	Him	twice,	once	alone	and	the	other	time	with	the	other	myrrh-bearing	
women.	She	travelled	to	Rome,	went	before	Tiberias	Caesar	and	presented	him	with	a	red	egg,	greeting	him	with	the	words:	
'Christ	is	risen	!	'	At	the	same	time,	she	denounced	Pilate	to	Caesar	for	his	unjust	condemnation	of	the	Lord	Jesus.	Caesar	
listened	to	her,	and	moved	Pilate	from	Jerusalem	to	Gaul,	where	this	unjust	judge	died	under	imperial	displeasure	after	a	
terrible	illness.	After	that,	she	returned	from	Rome	to	Ephesus,	to	St	John	the	Theologian,	whom	she	helped	in	his	task	of	
preaching	the	Gospel.	With	great	love	for	the	risen	Lord	and	with	great	zeal,	she	proclaimed	the	holy	Gospel	as	a	true	apostle	
of	Christ.	She	died	peacefully	in	Ephesus	and	was	buried,	according	to	tradition,	in	the	same	cave	in	which	the	seven	young	
men	(see	August	4th)	had	been	in	a	charmed	sleep	for	a	hundred	years.	They	came	to	life,	and	then	died.	St	Magdalene's	relics	
were	then	taken	to	Constantinople.	Near	the	Garden	of	Gethsemane,	there	is	a	beautiful	Russian	church	dedicated	to	St	Mary	
Magdalene.	The	Hieromartyr	Phocas;	Our	Holy	Father	Cornelius	of	Pereyaslavl;	The	Holy	Martyr	Marcella.	
	
23	July	/	5	August		-	The	Holy	Martyrs	Trophimus	and	Theophilus	and	thirteen	others	with	them	-	they	suffered	in	
Lycia,	in	the	time	of	the	Emperor	Diocletian.	Because	they	would	in	no	way	deny	Christ	nor	offer	sacrifice	to	idols,	they	were	
put	to	manifold	tortures:	they	were	stoned,	flayed	with	iron	flails,	their	knees	were	broken	and,	thus	tortured	and	more	dead	
than	alive,	they	were	thrown	into	the	flames,	in	which	the	power	of	God	kept	them	unharmed.	They	were	then	taken	from	the	
fire	and	beheaded.	The	Lord	glorified	them	both	on	earth	and	in	His	heavenly	Kingdom.	They	suffered	with	honour	in	Lycia	at	
the	beginning	of	the	fourth	century;	The	Hieromartyr	Apollinarius	-	he	was	a	disciple	of	the	Apostle	Peter	and	was	born	in	the	
city	of	Antioch.	St	Peter	took	him	with	him	from	Antioch	to	Rome,	and,	in	Rome,	consecrated	him	Bishop	of	Ravenna.	Arriving	
in	Ravenna,	Apollinarius	went	into	the	house	of	a	soldier,	Irenaeus,	whose	blind	son	he	healed	and	by	this	brought	the	whole	
family	to	the	Christian	faith.	He	also	healed	the	wife	of	the	military	governor	of	Ravenna	of	a	grave	infirmity,	and	baptised	his	
whole	household.	At	the	governor's	request,	Apollinarius	remained	in	his	house	as	his	guest.	Here	he	formed	a	house-church,	
and	lived	in	that	house	for	twelve	years,	preaching	the	Gospel	and	baptising	unbelievers.	He	was	grievously	tormented	in	
various	ways	by	the	pagan	elders,	but	the	strong	right	hand	of	God	upheld	him	and	preserved	him.	He	was	finally	condemned	
to	exile	in	Illyria	in	the	Balkans.	But	the	boat	in	which	he	was	sailing	capsized	in	a	storm	and,	from	among	all	the	travellers,	
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only	St	Apollinarius,	together	with	two	soldiers	and	three	of	his	priests,	was	saved.	Saved	so	miraculously,	the	soldiers	came	to	
believe	in	the	power	of	Apollinarius'	God	and	were	baptised.	Then	Apollinarius	began	preaching	the	Gospel	throughout	the	
Balkans,	travelling	as	far	as	the	Danube.	He	then	went	to	Thrace,	where	he	spread	the	Gospel	against	great	opposition.	After	
three	years	of	working	in	the	Balkans,	he	was	driven	back	to	Italy.	He	went	to	Ravenna,	where	the	faithful	welcomed	him	with	
great	joy.	Hearing	of	this,	the	pagan	elders	wrote	to	Emperor	Vespasian	about	Apollinarius,	calling	him	a	magician	and	asking	
if	he	should	be	put	to	death	as	an	opponent	of	their	gods.	The	Emperor	replied	that	it	was	not	necessary	to	kill	him,	but	that	he	
should	be	made	to	sacrifice	to	idols	or	driven	from	the	city,	for,	he	said:	'It	is	not	seemly	to	take	revenge	on	someone	on	behalf	
of	the	gods,	for	they	can	themselves	be	revenged	on	their	enemies	if	they	are	angered.'	But,	in	spite	of	this	imperial	decree,	the	
pagans	assaulted	Apollinarius	and	stabbed	him	with	daggers.	This	servant	of	God	died	of	his	wounds	and	went	to	the	Kingdom	
of	God.	His	relics	are	preserved	in	Ravenna,	in	the	church	dedicated	to	him.		
"Joy	of	All	Who	Sorrow"	(with	coins),	which	was	at	the	glass	factory	in	Petersburg	-	This	image	was	glorified	in	1888	in	
Petersburg,	when	lightning	hit	a	chapel	during	a	terrible	thunderstorm,	but	the	holy	icon	of	the	Queen	of	Heaven	located	
therein	remained	unharmed;	only	small	brass	coins	(groshiki	[half-kopecks]),	that	were	lying	in	front	of	the	icon,	stuck	to	it.	
On	the	site	of	the	chapel,	a	church	was	built	in	1898.	The	Theotokos	is	depicted	in	a	specific	manner,	standing	beneath	her	Son,	
who	is	in	Heaven	as	a	king,	and	surrounded	by	people	and	angels.	In	addition,	specific	hymns	are	dedicated	to	celebrating	her	
role	of	bringing	hope	and	salvation	into	the	world,	thus	becoming	joy	for	all	who	sorrow	"To	Thee,	the	champion	leader,	do	we	
Thy	servants	dedicate	a	hymn	of	victory	and	thanksgiving,	as	ones	who	have	been	delivered	from	eternal	death	by	the	Grace	of	
Christ	our	God	Who	was	born	of	Thee	and	by	Thy	maternal	mediation	before	Him.	As	Thou	dost	have	invincible	might,	free	us	
from	all	misfortunes	and	sorrowful	circumstances	who	cry	aloud:	Rejoice,	O	Virgin	Theotokos,	full	of	Grace,	Joy	of	all	who	
sorrow!"	Many	Orthodox	parishes	are	named	"Joy	of	all	who	Sorrow"	

The Commemoration of the Holy Fathers of the First Six Ecumenical Councils. 

In the Ninth Article of the Nicea-Constantinople Symbol of Faith proclaimed by the holy Fathers of the First and Second Ecumenical 
Councils, we confess our faith in “One, Holy, Catholic, and Apostolic Church.” By virtue of the catholic nature of the Church, an 
Ecumenical Council is the Church’s supreme authority, and possesses the competence to resolve major questions of church life. An 
Ecumenical Council is comprised of archpastors and pastors of the Church, and representatives of all the local Churches, from every 
land of the “oikumene” (i.e. from all the whole inhabited world). 

The Orthodox Church acknowledges Seven Holy Ecumenical Councils: 

• The First Ecumenical Council (Nicea I) (May 29, and also on seventh Sunday after Pascha) was convened in the year 325 
against the heresy of Arius, in the city of Nicea in Bithynia under Saint Constantine the Great, Equal of the Apostles. 

• The Second Ecumenical Council (Constantinople I) (May 22) was convened in the year 381 against the heresy of 
Macedonias, by the emperor Theodosius the Great. 

• The Third Ecumenical Council (Ephesus) (September 9) was convened in the year 431 against the heresy of Nestorius, in the 
city of Ephesus by the emperor Theodosius the Younger. 

• The Fourth Ecumenical Council (Chalcedon) (July 16) was convened in the year 451, against the Monophysite heresy, in the 
city of Chalcedon under the emperor Marcian. 

• The Fifth Ecumenical Council (Constnatinople II) (July 25) “Concerning the Three Chapters,” was convened in the year 553, 
under the emperor Justinian the Great. 

• The Sixth Ecumenical Council (Constantinople III) (January 23) met during the years 680-681, to fight the Monothelite 
heresy, under the emperor Constantine Pogonatos. 

• The Seventh Council, commemorated on the Sunday nearest to October 11, was convened at Nicea in the year 787 against 
the Iconoclast heresy, under the emperor Constantine and his mother Irene.  

The fact that the Seventh Ecumenical Council (Nicea II) is not commemorated today testifies to the antiquity of today’s celebration.  

The Church venerates the Holy Fathers of the Ecumenical Councils because Christ has established them as “lights upon the earth,” 
guiding us to the true Faith. “Adorned with the robe of truth,” the doctrine of the Fathers, based upon the preaching of the Apostles, 
has established one faith for the Church. The Ecumenical Councils, are the highest authority in the Church. Such Councils, guided by 
the grace of the Holy Spirit, and accepted by the Church, are infallible. 

The Orthodox Church’s conciliar definitions of dogma have the highest authority, and such definitions always begin with the 
Apostolic formula: “It seemed good to the Holy Spirit and to us...” (Acts 15: 28). 

The Ecumenical Councils were always convened for a specific reason: to combat false opinions and heresies, and to clarify the 
Orthodox Church’s teaching. But the Holy Spirit has thus seen fit, that the dogmas, the truths of faith, immutable in their content and 
scope, constantly and consequently are revealed by the conciliar mind of the Church, and are given precision by the holy Fathers 
within theological concepts and terms in exactly such measure as is needed by the Church itself for its economy of salvation. The 
Church, in expounding its dogmas, is dealing with the concerns of a given historical moment, “not revealing everything in haste and 
thoughtlessly, nor indeed, ultimately hiding something” (Saint Gregory the Theologian). 

A brief summary of the dogmatic theology of the First Six Ecumenical Councils is formulated and contained in the First Canon of the 
Council of Trullo (also known as Quinisext), held in the year 692. The 318 Holy Fathers of the First Ecumenical Council are spoken 
of in this Canon I of Trullo as having: “with unanimity of faith revealed and declared to us the consubstantiality of the three Persons 
of the Divine nature and, ... instructing the faithful to adore the Father, Son, and Holy Spirit with one worship, they cast down and 
dispelled the false teaching about different degrees of Divinity.” 
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The 150 Holy Fathers of the Second Ecumenical Council left their mark on the theology of the Church concerning the Holy Spirit, 
“repudiating the teaching of Macedonius, as one who wished to divide the inseparable Unity, so that there might be no perfect 
mystery of our hope.”  

The 200 God-bearing Fathers of the Third Ecumenical Council expounded the teaching that “Christ, the Incarnate Son of God is 
One.” They also confessed that “she who bore Him without seed was the spotless Ever-Virgin, glorifying her as truly the Mother of 
God.  

The 630 Holy Fathers of the Fourth Ecumenical Council decreed that “the One Christ, the Son of God... must be glorified in two 
natures.” 

The 165 God-bearing Holy Fathers of the Fifth Ecumenical Council “in synod anathematized and repudiated Theodore of Mopsuestia 
(the teacher of Nestorius), and Origen, and Didymus, and Evagrius, renovators of the Hellenic teaching about the transmigration of 
souls and the transmutation of bodies and the impieties they raised against the resurrection of the dead.” 

The 170 Holy Fathers of the Sixth Ecumenical Council “taught that we ought to confess two natural volitions, or two wills [trans. 
note: one divine, and the other human], and two natural operations (energies) in Him Who was incarnate for our salvation, Jesus 
Christ, our true God.” 

In decisive moments of Church history, the holy Ecumenical Councils promulgated their dogmatic definitions, as trustworthy 
delimitations in the spiritual battle for the purity of Orthodoxy, which will last until such time, as “all shall come into the unity of 
faith, and of the knowledge of the Son of God” (Eph. 4: 13). In the struggle with new heresies, the Church does not abandon its 
former dogmatic concepts nor replace them with some sort of new formulations. The dogmatic formulae of the Holy Ecumenical 
Councils need never be superseded, they remain always contemporary to the living Tradition of the Church. Therefore the Church 
proclaims: 

“The faith of all in the Church of God hath been glorified by men, which were luminaries in the world, cleaving to the Word of Life, 
so that it be observed firmly, and that it dwell unshakably until the end of the ages, conjointly with their God-bestown writings and 
dogmas. We reject and we anathematize all whom they have rejected and anathematized, as being enemies of Truth. And if anyone 
does not cleave to nor admit the aforementioned pious dogmas, and does not teach or preach accordingly, let him be anathema” 
(Canon I of the Council of Trullo). 

In addition to their dogmatic definitions, the Holy Fathers of the Ecumenical Councils exerted great efforts towards the strengthening 
of church discipline. Local Councils promulgated their disciplinary canons according to the circumstances of the time and place, 
frequently differing among themselves in various particulars.  

The universal unity of the Orthodox Church required unity also in canonical practice, i.e. a conciliar deliberation and affirmation of 
the most important canonical norms by the Fathers of the Ecumenical Councils. Thus, according to conciliar judgment, the Church 
has accepted: 20 Canons from the First, 7 Canons from the Second, 8 Canons from the Third, and 30 Canons from the Fourth 
Ecumenical Synods. The Fifth and the Sixth Councils concerned themselves only with resolving dogmatic questions, and did not 
leave behind any disciplinary canons.  

The need to establish in codified form the customary practices during the years 451-680, and ultimately to compile a canonical codex 
for the Orthodox Church, occasioned the convening of a special Council, which was wholly devoted to the general application of 
churchly rules. This was convened in the year 692. The Council “in the Imperial Palace” or “Under the Arches” (in Greek “en 
trullo”), came to be called the Council in Trullo. It is also called the “Quinisext” [meaning the “fifth and sixth”], because it is 
considered to have completed the activities of the Fifth and Sixth Councils, or rather that it was simply a direct continuation of the 
Sixth Ecumenical Council itself, separated by just a few years. 

The Council in Trullo, with its 102 Canons (more than of all the Ecumenical Synods combined), had a tremendous significance in the 
history of the canonical theology of the Orthodox Church. It might be said that the Fathers of this Council produced a complete 
compilation of the basic codex from the relevant sources for the Orthodox Church’s canons. Listing through in chronological order, 
and having been accepted by the Church the Canons of the Holy Apostles, and the Canons of the Holy Ecumenical and the Local 
Councils and of the holy Fathers, the Trullo Council declared: “Let no one be permitted to alter or to annul the aforementioned 
canons, nor in place of these put forth, or to accept others, made of spurious inscription” (2nd Canon of the Council in Trullo). 

Church canons, sanctified by the authority of the first Six Ecumenical Councils (including the rules of the Seventh Ecumenical 
Council in 787, and the Constantinople Councils of 861 and 879, which were added later under the holy Patriarch Photius), form the 
basis of THE RUDDER, or KORMCHAYA KNIGA (a canon law codex known as “Syntagma” or “Nomokanon” in 14 titles). In its 
repository of grace is expressed a canonical norm, a connection to every era, and a guide for all the local Orthodox Churches in 
churchly practice. 

New historical conditions can lead to the change of some particular external aspect of the life of the Church. This makes creative 
canonical activity necessary in the conciliar reasoning of the Church, in order to reconcile the external norms of churchly life with 
historical circumstances. The details of canonical regulation are not fully developed for the various eras of churchly organization at all 
once. With every push to either forsake the literal meaning of a canon, or to fulfill and develop it, the Church again and again turns for 
reasoning and guidance to the eternal legacy of the Holy Ecumenical Councils, to the inexhaustable treasury of dogmatic and 
canonical truths. 
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